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in religion gains spirituality and transmits it to others. India
needs social activism, but it should be stripped of egoistic
individualism and the ideas of ahankdm and mamakara and
dedicated to the Divine will as self-donation.

The theory of wrnas^ama is designed to spiritualize the
self and the social order and is applicable only when birth
and worth go together. But the present discrepancy between
the two is the effect of the confusion of Kali. Owing to the
ensouling of each jwa by God, olljzvas are spiritually equal,
though, psychologically viewed, they differ in their psycho-
physical dispositions and temperaments. To the Vedantin,
spirituality alone is worthwhile and not the man's station in
life and he prefers God-realization to the other aims of life*
One who has tasted God can never relish secular work. The
Janaka type is a rare possibility and is not practicable for all,
The householder is like a man fighting from within the fort,
but the sannydsin is like the soldier who rushes out of the
fort and exposes himself to the risks of battle.

The bewildering complexity of modern life drives us to the
consoling theory that we must somehow, by karma, bfiakti or
Jndna, or by all, muddle through and drift into divine experi-
ence. The irreconcilable theories of mukti may be reconciled
from a psychological point of view. Both Advaita and Vis'i^fad*
vaita accept the Sutra ideal of ambhaga, though the former
extols identity or swrupa aikya and the latter vis'isfa aikya
or the unity of s'anrl and s'anra. The bhakta has a genius
for God and longs for the bliss of Brahman. He is at last
immersed in the * floods and water spouts ' of God. Thought
is swallowed up in the ecstasy due to the downpour of divine
love. This experience may be absorption or may lead to the
unitive consciousness. In the former case tbejzva is lost in
the Absolute, but still retains his individuality like salt